《Dummelow’s Commentary on the Bible – Hosea》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. The Man and his Message. The book of Hosea is for several reasons one of exceptional interest. With that of Amos, his older contemporary, it marks the beginning of literary, as distinct from purely oral, prophecy. By this is not meant that Hosea was a composer in the sense that the word would be applied to a Macaulay or a Bishop Butler; but that his discourses, some or all of them at first delivered orally, were afterwards written down in a collected form, together with such incidents of his life as had a direct bearing upon his teaching. This fact is of great importance. We know that Elijah and Elisha exercised a great influence upon the religious history of their time; but we can only to a small extent gauge that influence, because we can form only a crude notion of what their teaching was really like. It is their acts, rather than their words, which claim the reader's interest. With Hosea it is very different. It is impossible not to see that he was a living force; and if his actual influence was not great, that was due to no weakness or omission on his part, but to the fatuity and moral degradation of the people.

Like Amos Hosea was a prophet to the northern kingdom, but unlike him he was also a prophet of the north. His sympathy was unquestionably with Israel: the fortunes of Judah have only a subordinate interest for him. His mission was to check, if possible, the growing corruption of morals, religion, and politics; and to rouse the nation to repentance, in order to ward off the impending catastrophe. The nation had acquired great prosperity and wealth under Jeroboam II but these, without moral character and religious purity, only tended to disruption and decline.

What gives quite a unique and pathetic interest to the book is the personal history of the prophet, and its influence on the form which his early and, to some extent, all his teaching took. Other prophets performed various symbolical acts to explain or enforce their teaching (see e.g. Isaiah 20:2-3; Jeremiah 13:1; Ezekiel 4), but Hosea's domestic life was itself an acted parable. Sweet and noble as that life was, its importance, as the prophet understood it, lay not in itself, but in the religious truth which it symbolically expressed. In early life he married a woman who proved a faithless wife, and he seems to have made many fruitless efforts to reclaim her (Hosea 1:2-3).

After bearing him three children, to whom he gave symbolic names, she deserted him for her lovers (Hosea 2:2). So forbearing was he, however, that he redeemed her for the price of a slave (Hosea 3:1), and tried to win her back to purity and love by gentle restraint (Hosea 3:3).

As Hosea looked abroad on the idolatry and wickedness of his time, he realised that 'the state was the individual writ large,' and that here was being repeated on a larger scale his own domestic tragedy. In Gomer's unfaithfulness to him, he saw a parable of Israel's unfaithfulness to God; in his own love and tenderness, he saw the reflection of God's love to Israel; and in his own forgiveness and continued efforts for his wife's salvation, he saw a parallel to Jehovah's loving-kindness and tender mercy towards the faithless nation (Hosea 3:3-5). Israel, the paramour of heathen gods, had been wooed and wedded by Jehovah, but had proved faithless, going back again to idols, and coquetting with foreign powers. But ever and again, and now most of all, Jehovah was seeking to win the nation back; even though, as with Gomer, a painful discipline might be necessary (Hosea 4:1-4).

Tenderness may, in fact, be described as the keynote of Hosea's prophecy. It was a necessary attribute of God, without which He would not be true to Himself. Those who imagine that the God of the Old Testament is only a God of justice and wrath might well study this book attentively.

Though we find no such definite Messianic pictures as those of Isaiah, more than once the prophet foretells the restoration of Israel from captivity, the union of Israel and Judah in one kingdom under a Davidic king, and the establishment of a purer worship and a fuller knowledge of God, as constituting a glorious hope. This hope appears sometimes as imminent, as succeeding a short period of captivity, or even as an alternative to it; sometimes as belonging to a far-off, or possibly ideal, future: see especially Hosea 1:10-11; Hosea 3:5; Hosea 6:1-3; Hosea 14:4-8. St. Paul explains some of Hosea's prophecies as fulfilled in the Christian church: see Romans 9:25-26; 1 Corinthians 15:55.

The style of the book is very terse and difficult, and marked by rapid changes of thought and feeling. In some cases it may be conjectured that we have before us fragments of teaching, rather than complete discourses. In many verses the meaning is so obscure that the explanations offered must be regarded as far from certain. In some few no really satisfactory explanation has been yet given, and that partly because our knowledge of many of the events alluded to is very meagre.

2. The Historical Situation. Hosea lived and prophesied in the last period of the northern kingdom of Israel, and probably witnessed, perhaps even shared, the captivity. His work began in the closing years of Jeroboam II (782-741), and was continued under his successors: see Hosea 1:1. In Jeroboam's hands the government was firm and stable, and the northern kingdom extended its boundaries as far as the borders of Hamath (2 Kings 14:25) on the north, and to the Dead Sea and 'the brook of the wilderness' (Amos 6:14) on the south. The death of Jeroboam was followed by a period of anarchy and terror, which was only ended by the Assyrian captivity. Zechariah, the son of Jeroboam, reigned for only six months, when his career was closed by assassination at the hands of Shallum, an adventurer, who mounted the throne only to be slain and f succeeded a month later by Menahem, the general commanding the troops at Tirzah (2 Kings 15:10-14; Hosea 7:3-7). In order to strengthen his position, Menahem seems to have asked assistance from Tiglath-pileser III, king of Assyria (the Pul of 2 Kings 16:19), who took advantage of the weakness of the king's position to claim a tribute. Menahem's reign extended only over four or five years. He was succeeded by his son Pekahiah (2 Kings 15:23), who reigned two years when Pekah, one of his generals, murdered him in his palace and seized the throne. Pekah was probably the leader of the party in the state that was opposed to Menahem's alliance with Assyria, and preferred to seek the aid of Assyria's rival Egypt (Hosea 7:11). In 735 Pekah joined with Rezin of Damascus in an expedition against Ahaz, king of Judah (2 Kings 16:5; Isaiah 7:1-9). Ahaz invoked Assyrian aid, and Tiglath-pileser came to his assistance, ravaging Galilee and Gilead (2 Kings 15:29), and taking the inhabitants into captivity. Pekah, who had reigned for about three years, fell a victim to a conspiracy headed by Hoshea, whom the Assyrian ruler recognised as king. Hoshea ruled quietly for nine years (731-722); but, on the death of Tiglath-pileser, he entered into a conspiracy with Seve or So, king of Egypt, and ceased his tribute to Assyria. Shalmaneser, the new king of Assyria, thereupon invaded his territory, and laid siege to Samaria, which fell to his successor Sargon (722), when the kingdom of Israel came to an end.

3. Politics and Religion. There seem to have been two political parties in the kingdom of Israel in the latter years of the nation, just as there were in the kingdom of Judah, one of which favoured alliance with Assyria, the other alliance with Egypt and resistance to Assyria (Hosea 7:11). Sometimes one of these was in the ascendant and sometimes the other, but the prophets looked upon the policies of both parties as unfaithfulness to God (Hosea 8:9). Isaiah told the people of Judah that their true policy was to trust in Jehovah, and not entangle themselves in foreign bonds. The prophets of Israel took up a similar attitude, and maintained that every movement after outside help was a movement away from God, who would watch over them and preserve them, if they repented and put their trust in Him.

The religious condition was also extremely corrupt. Worship was offered to Jehovah at many high places throughout the land. These were probably in many cases the old Canaanite shrines, and it was but natural that when the Israelites first came into possession of the land they should worship Jehovah at the places where the Canaanites had worshipped their gods. In Hosea's day Jehovah was worshipped at these high places. He was symbolised by the figure of a bull—the natural symbol to an agricultural people of life and power. Jeroboam I set up two such symbols, one at Bethel and one at Dan, where he established the northern Kingdom; and in all probability similar symbols were erected at other holy places: cp. Amos 4:4; Amos 5:5; Hosea 4:15; Hosea 5:10-15; Hosea 12:11. The temptation to combine the worship of Jehovah with elements borrowed from the worship of the Canaanite nature-gods was too strong for the Israelites, who had adopted many of the old religious festivals in celebration of the agricultural seasons.

Their familiarity with the worship of the Canaanite local deities or Baalim (Hosea 2:17) made the lapse into idolatry easy for them, especially as the Israelites were in the habit of addressing Jehovah as Baali (my Lord) (Hosea 2:16), a title innocent and proper enough in itself, but improper and dangerous in view of its heathen application. It was no great step from worshipping Jehovah symbolised by a bull to worshipping the bull-image as a symbol of the local Baal: consequently they came to identify Jehovah with the local deity, and assimilated the worship of God to the worship of the Baalim in such a way that the former was practically lost sight of, and they became to all intents and purposes idolaters (Hosea 2:5). 'For they served idols, whereof the Lord said unto them, Ye shall not do this thing' (2 Kings 17:12). This worship of the bull-images (or 'calves,' as AV renders) is the idolatry which Hosea so vehemently denounces (Hosea 4:12, Hosea 4:17; Hosea 8:5; Hosea 9:10; Hosea 10:1-2; Hosea 11:2; Hosea 13:1-2, Hosea 13:8).

The religious condition of the people was reflected in their moral state. The sanctuaries were scenes not only of idolatry, but of gross immorality. The whoredom and adultery of which Hosea speaks (Hosea 4:10-15; Hosea 5:3-4, etc.) are not only figurative of the departure of Israel from the service of God; they are also descriptive of actual moral degradation. The priests were men of no principle (Hosea 4:6); they let the people destroy themselves for lack of teaching (Hosea 4:6); they rejoiced at the sin of the people, because they benefited by their sin-offerings (Hosea 4:8); and they provided temptations to induce them to evil (Hosea 5:1). And so it came to pass, as the proverb has it, 'like people, like priest' (Hosea 4:9). The worshippers were only too ready to abandon themselves to the sensual rites of debasing worship, and thus degradation and decay spread through the nation. 'The heathenish, secular worship and heathen immorality overpowered it, and brought about the premature dissolution of the state.'

4. Contents. The book falls into two parts.

1. Hosea 1-3 describe in different ways and at different stages the domestic tragedy of Hosea's life and its symbolical interpretation.

2. Hosea 4-14 contain separate prophecies dealing with Israel's moral, religious, and political faults, the impending calamity, and the possibility of averting it by repentance or recovering from it after punishment has done its work.

The first part belongs to the time of Jeroboam II (see Hosea 1:1), when the judgment had not yet overtaken the dynasty of Jehu (Hosea 1:4); the second, for the most part at least, to that of his immediate successors, but especially Menahem. There are passages which imply a change of dynasty effected by violence (cp. Hosea 8:4 and Hosea 7:5-7), a state of general disorder such as is naturally associated with a weak government (Hosea 4:10, Hosea 4:18; Hosea 6:8-10, etc.) and the heavy taxation exacted under Menahem (Hosea 7:9-11; Hosea 8:10).

01 Chapter 1 

Verse 1

Hosea's Marriage and its Lessons
1. A general heading. Hosea 1:2-9. The prophet's marriage with Gomer, the birth of her three children, and the symbolical meaning attached to them. 

Hosea 1:1 to Hosea 2:1. The future material and religious prosperity of the people.

1. A general heading, perhaps the work of a late Judæan editor. Hosea 1-3 probably belong to the time of Jeroboam II but it is extremely improbable that any of the prophecies belong to so late a date as the days of Hezekiah, when the punishment foretold at the hands of Tiglath-pileser (Pul) had already been partially fulfilled on Israel (2 Kings 15:29). That Hosea wrote the book is clear from Hosea 3:1.

2. The beginning.. Lord] RV 'When the Lord spake at the first by Hosea.' A wife of whoredoms] Hosea is probably speaking in the light of his later experiences. His wife was probably innocent of this evil when he married her—or if not the prophet was ignorant of her true character.

4. For the giving of names for a prophetic purpose cp. Isaiah 7:8-14; Isaiah 8:1-4. The name Jezreel ('God will sow') signified, (1) the town which was the capital of Israel during Jehu's dynasty, and the scene of the murders by which he established his rule (2 Kings 9); (2) the resowing of the restored Israel (Hosea 1:11). The name was given to the child as a reminder of the punishment due for the massacre. I will avenge the blood] This prophecy was fulfilled by the overthrow of the ruling dynasty when Jeroboam's son, Zechariah, had reigned six months: see 2 Kings 15:10, and cp. Amos 7:9. Hosea looks at Jehu's murders from a different point of view from that of Elisha and the editors of the book of Kings: see especially 2 Kings 10:30. They regarded chiefly his outward religious policy and his probably genuine detestation of Baal-worship. Hosea sees mainly the motives of personal ambition and lust of cruelty which underlay his actions. Time had shown that neither Jehu nor his descendants had justified his zeal by any high religious principle. Will cause to cease] This and Hosea 1:5 extend the prophecy to the final destruction of the kingdom at the hands of the Assyrians: see 2 Kings 17:6. The valley of Jezreel was the battlefield of Palestine, and nothing would seem more probable to the prophet than that the final overthrow would take place there.

6. Lo-ruhamah] i.e. 'not pitied.' But.. away] RV 'that I should in any wise pardon them.'

7. The verdict on the kingdom of Judah is in the earlier portions of the book more favourable than in the later; cp. Hosea 5:10, Hosea 5:14, etc. This prophecy was fulfilled by the destruction of Sennacherib's army (2 Kings 19:35).

9. Lo-ammi] i.e. 'not my people.' By their sin and perfidy Israel had ceased to act as God's people. They had refused the responsibilities of their calling, and could not expect its privileges.

10. Here, as elsewhere, Hosea cannot bear to dwell upon God's punishments without looking beyond them to His greater mercies. Here he evidently contemplates a restored people, fulfilling the promise of earthly greatness made to Abraham (Genesis 32:12), and brought into even closer relation to God, that of sonship: cp. Romans 9:26. Living God] i.e. God manifesting His power in action. 

11. As with many other prophecies, the vision of the future includes the union once more of Israel and Judah in one people (cp. Isaiah 11:13; Ezekiel 37:19), a prophecy unfulfilled except so far as the church is symbolised by the whole of Israel, The day of Jezreel] The union of Israel and Judah is to be marked by a prosperity which shall take away the reproach from Jezreel (see on Hosea 1:4). This is more fully explained in Hosea 2:23.

Hosea 2:1. Ammi.. Ruhamah] This v. is closely connected with Hosea 1:10-11, and must be read along with them. As Jezreel is to become a name of honour in the predicted future, so also the old names of the other two children will have become quite inappropriate. The not will have to be omitted, and they will become 'My people,' 'Pitied.'

02 Chapter 2 
Verses 2-23

The Discipline and Restoration of Faithless Israel
The unfaithful conduct of Gomer and the prophet's gentle treatment of her are regarded as an analogue of the nation's faithlessness and God's gentle correction, a proof of the love which will triumph in the end. But the acted parable and its interpretation are so blended that they cannot always be separated; and frequently the prophet's personal experience is overshadowed by the larger thought of God's dealings with His people.

2. Plead] addressed to Gomer's sons. The people Israel in this acted allegory are sometimes the sons, as in Hosea 2:1, but more generally the wife. When as here distinguished we may suppose that the prophet is appealing to those willing to hear to remonstrate with the faithless majority. There is a somewhat similar mixture of figure in Isaiah 62:5. She is not my wife] The people by their idolatry had put themselves into a false relation with Jehovah. He was no longer their God, nor they His people: cp. Hosea 1:9.

3, 4. As a punishment for her faithlessness, the country would be made desolate by an invading enemy, and the inhabitants slain with the sword. So would she be put to shame.

Children of whoredoms] By their idolatries the people had proved themselves to be children of other gods, the lovers of Hosea 2:5.

5. They worshipped the gods of the land—the local deities who were supposed to give abundant crops if propitiated. See Intro. They did not ascribe the fertility of the land to Jehovah, but to the local Baalim, who were personifications of the reproductive powers of nature, and in whose worship they had practically merged the worship of Jehovah.

6, 7. Through the disasters brought by a foreign enemy, including the siege of their cities, the people would discover the impotence of their idols, and seek Jehovah in earnest: cp. Hosea 14:3, etc. Make a wall] RV 'make a fence against her.'

7. Lovers] i.e. the Baalim.

8. They prepared for Baal] RM 'made into the image of Baal.' How absurd and how insulting to use God's gift in this way!

9. Will I.. take away] RV 'will I take back.' In the time thereof] i.e. when it should be ripe, the crop would fail. God would thus punish them for the abuse of His gift.

10. Her lovers] The idols would be ashamed, unable to help their devotees, when the land was laid waste. 11. Jehovah would put an end to her religious feasts of all kinds. New moons and sabbaths were the most distinctive feasts in connexion with the worship of Jehovah in the N. (1 Samuel 20:5; 2 Kings 4:23).

12. Rewards] RV 'hire': the bribe for which Israel had worshipped the idols (lovers) under the mistaken belief that they gave them these things: see on Hosea 2:5.

13. Baalim] RV 'the Baalim,' i.e. the images of Baal: cp. Hosea 2:8. The allusion here is to heathen or heathenish festivals looked upon as acts of faithlessness to Jehovah. They are spoken of as past in relation to the future judgment which Hosea has in mind, or because idolatry had from the first been the besetting sin of the northern kingdom.

14. Therefore, etc.] 'This being her miserable condition, I will entice her to repent by gentle discipline.' The key to such expressions lies in the tenderness felt by Hosea for his sinning wife (see Intro.). The wilderness] either the land of captivity in which she realises her sin and turns to God, or the land wasted by the enemy. Men allure to destruction: God allures to punishment, to make the outpouring of love possible. Comfortably] Heb. 'to her heart,' as in Isaiah 40:1, etc. 

15. I will give] The vineyards destroyed by the enemy (Hosea 2:12) would be restored. Achor] i.e. trouble. Achor was the valley where Achan was stoned for his sin (Joshua 7:26). It was on this account called the valley of Achor, or trouble. What is meant by its use here is that, while the Israelites would find that as of old sin would be followed by punishment, the punishment was meant to purify and discipline, and the 'trouble' was thus the 'door of hope.' Though Israel had been again unfaithful, God was still 'plenteous in mercy.' Sing] RV 'make answer,' i.e. listen to the call of God. 

16. Ishi.. Baali] Both words were used by a wife to her husband. The first, 'my man,' implied a relation of intimacy: the second, 'my lord,' that of servitude, or at least ownership. But the passage seems to imply that Baal, a common name for all heathen gods, had in common practice been used also of Jehovah. This would account for its appearing in several place-names, such as Baal-Hamon, Baal-Shalisha. 

17. Baalim] RV 'the Baalim.' Whether they represented Jehovah or heathen gods, the names with their debasing associations would be utterly discarded.

18. Make a covenant] Jehovah is here represented poetically as making an agreement with, or laying a command upon, noxious animals, that they will not, it may be supposed, hurt either man or the fruits of his labours: cp. Isaiah 11:9. Break the bow, etc.] destroy the weapons of warfare no longer needed in a land of security: cp. Isaiah 9:5 (RV).

19, 20. The idols had hired Israel's love with gifts of worldly prosperity, and even these they could not really give (Hosea 2:12). Jehovah would woo Israel in the first place with much higher gifts, righteousness, judgment, etc.

21, 22. I will hear, etc.] The natural order of thought is reversed, because Jehovah (through the prophet) is speaking of His work. The whole thought is highly poetical. Jezreel ('God-soweth,' used for Israel, for the sake of the play on the word) cries for the com and wine and oil. These cry to the earth to produce them. The earth in its turn cries to the heaven for rain, and the rain cries to Jehovah to send it. Jehovah hears the cry, and so the heart's desire of the people is granted, even without their expressly asking Jehovah for it.

23. I will sow] With reference to the name Jezreel see on Hosea 1:4. Jehovah promises the renewed increase of the population: cp. Jeremiah 31:27.

I will have mercy] a repetition of the promises of Hosea 1:10; Hosea 2:1.

03 Chapter 3 
Verses 1-5

The Attempts to Reclaim the erring Wife
In an episode in the life of Hosea and his relations with Gomer (cp. Hosea 2:14) the prophet finds a parable of Jehovah's punishment of Israel. Having bought back his erring wife, as though she were a slave, he subjects her to gentle restraint, depriving her for a time of conjugal rights, in hope of securing her love (1-3). So Israel, deprived in exile of forms of government and of outward worship, would be ready to receive her true king and spouse (4, 5).

1. Her friend] rather, 'neighbour,' i.e. a guilty lover. To refer it to Hosea involves a clumsy tautology. Yet, etc.] RV 'and an adulteress, even as the Lord loveth.' The love of the prophet for his adulterous wife, here as before spoken of as a direct inspiration of God, is a symbol of the love of Jehovah for Israel, who nevertheless coquets with idols.

Flagons of wine] RV 'cakes of raisins,' such as were offered to idols. 

2. Bought her] She appears to have become the voluntary slave-concubine of her paramour. Fifteen.. silver] presumably the ordinary price for a female slave. Joseph was sold for twenty (Genesis 37:28).

3. For me] i.e. as my property. For another man] RV 'any man's wife.' For awhile Gomer was to live as though unmarried.

4. Gomer's isolation is the symbol of that of exiled Israel, deprived of political organisation and religious services. Sacrifice, etc.] cp. Hosea 2:11. All forms of religious symbolism are included in this v. Image] RV 'pillar.' A religious symbol, probably borrowed from the Canaanites. Ephod] The word is most frequently used of the high priest's dress, but in Judges 8:27 of a golden or gold-plated image set up by Gideon, and that would appear to be the meaning here. Teraphim] small household images, probably something like Roman Lares: see Genesis 31:34. Jeremiah 17:5, etc. Their use was probably general in early times. Even David did not discard them in his early life (1 Samuel 19:13.), and they were in use at the time of Josiah's reformation in Judah (2 Kings 23:24). 

5. Return] often used of a new line of action or change of life: cp. Hosea 14:7. David their king] The idolatrous worship of Israel was closely connected with their political schism: see 1 Kings 12:27-29. Hosea contemplates once more a united kingdom under the Davidic monarchy. It is quite possible, however, that by David is here meant the Messiah; cp. Jeremiah 30:9; Ezekiel 34:24; Ezekiel 37:24. In the latter days] lit. 'In the after part of the days,' i.e. at the end of time, used of the Messianic age: cp. Isaiah 2:2; Micah 4:1.

04 Chapter 4 
Verses 1-19

Condemnation of the Priesthood
An arraignment against Israel as a whole, because of all manner of wickedness against God and man. Prophet and priest, who ought to have taught them better, are only too like them in character, and must share their doom. In Hosea 4:15-17 there is an appeal to Judah not to follow the idolatrous practices of Israel.

1. Controversy] i.e. a lawsuit: cp. Isaiah 3:13, Isaiah 3:14. 

2. By swearing] RV 'There is nought but swearing.' Break out] commit acts of violence. Blood toucheth blood] The whole land is covered with the blood of the murdered, a strong expression to denote the frequency of murder: cp. Isaiah 28:8. 

3. The whole land (with its animal and vegetable life) is polluted by their sin, and must share their punishment: cp. Jeremiah 4:23, etHosea 

4. Thy people, etc.] The reading here seems corrupt. We should probably read, 'thy people are as they that strive with Me. O priest, thou shalt stumble,' etc., Hosea 4:5-6 being addressed to the priest.

5. The prophet] i.e. the class of prophets who said what they knew would please their hearers: cp. 1 Kings 22:11-12; Isaiah 30:10; Jeremiah 5:31.

Mother] i.e. the nation: see on Hosea 2:2.

6. Lack of knowledge] The priests should have instructed the people in God's law (i.e. His moral teaching), and were therefore responsible for their ignorance. Instead of that they had wilfully refused even to learn themselves. Thy children] i.e. the whole body of priests, who only sinned worse as they increased in number. 

8. They eat up] RV 'they feed on.' The priests enriched themselves with the sin-offerings, and with this aim encouraged instead of checking sin: cp. Ezekiel 34. Set their heart] i.e. took delight in, because it paid so well. 

9. Like.. priest] Priest and people had sinned alike, and would be punished alike. 

10. Eat.. enough, etc.] Greed and lust were both violations of God's natural laws, and would therefore have an un natural result. 

11. Heart] here probably as the seat of 'the understanding' (RV).

12. Cp. Jer 11:27. Idols were frequently made out of stumps and stems of trees, and were not only worshipped, but sometimes used for oracular purposes. Such a thing proved how senseless the people had become.

Whoredom is here faithlessness to Jehovah; but as such rites as those referred to were characterised by gross licentiousness, the metaphor is especially appropriate. 

13. The summits of hills were the most frequent situations for sanctuaries in primitive times; hence the 'high places.' Elms] RV 'terebinths.' Trees were often connected with sacred rites: cp. Isaiah 1:29; Isaiah 57:5. Therefore] Such faithlessness towards Jehovah would be punished by the faithlessness of their daughters. 

14. I will not punish] They have no right to ask Jehovah to punish sins in their daughters or their brides, which in another form they commit themselves in their impure rites.

15. Let.. offend] Hosea appeals to Judah not to imitate Israel's sins. Gilgal (that of Benjamin: cp. 1 Samuel 13:8) and Bethel ('house of God,' here contemptuously called Bethaven, 'house of vanity,' i.e. idolatry) were two of the most important Israelitish sanctuaries: see Amos 4:4, Amos 4:5. The latter had been a sanctuary since the days of Jacob (Genesis 28:22; Genesis 35:1-8; Judges 21:2). Nor swear.. liveth] Hosea is here condemning the use of Jehovah's name in oaths, because that name has been so profaned by its association with idolatrous symbols. 

16. Slideth back.. heifer] RV 'hath behaved himself stubbornly like a stubborn heifer,' as yet not fully trained to bear the yoke, which jibs instead of going obediently forward. Now the Lord will feed them, etc.] better, 'now would the Lord feed them,' etc. He would gladly have treated them as docile lambs, not as stubborn heifers. Others understand it as an exclamation: 'Israel is stubborn and self-willed. How then can the Lord feed them as a lamb in a wide pasture I'

A large place] always in Scripture used as a symbol of safety (Psalms 18:19; Psalms 118:5). 

17. Ephraim] i.e. Israel. Let him alone] a general exhortation to any who might seek to meddle with idolatrous Israel.

18. Their drink is sour] RM 'their carouse is over.' Hosea is referring to some idolatrous festival. With shame.. Give ye] RV 'dearly love shame,' with reference probably to licentious practices connected with idolatrous feasts.

19. Wings] RM 'skirts': a curious metaphor to express the completeness of their punishment. They would be carried off without reprieve by the wind of judgment. They.. sacrifices] RM 'Their altars shall be put to shame,' i.e. by being destroyed.

05 Chapter 5 

Verses 1-15

Predictions of Punishment
The priests, the people, and the royal dynasty have alike sinned, and will alike be punished. Their coquetting with Assyria will prove utterly futile. Judah has also sinned, and will receive their punishment. But there is ever yet hope in the future, if they will but repent.

1. Toward you] RV 'unto you.' Judgment belongs to you by right, and having abused your privilege you deserve greater punishment.

Mizpah and Tabor are both spoken of as ancient sanctuaries: cp Judges 21:1, Judges 21:8; 1 Samuel 7:5-10, and see on Hosea 4:13. The assemblies for religious and political purposes had been made occasions for robbing the people by unjust judgments and perhaps by extortionate demands for sacrifices: see on Hosea 4:8; 

2. Are profound.. slaughter] lit. 'have gone deep to slaughter,' i.e. have committed horrible slaughter. It refers probably to the violence of political factions: cp. Hosea 7:7.

Though I have been] RV 'but I am.' Their violence will not escape punishment. Them all] priests, people, and rulers (Hosea 5:1).

3. I know.. from me] Israel and Ephraim are in this book synonymous. The people had corrupted themselves by sins of impurity, but Jehovah had seen it and would punish: cp. Psalms 10:14. 

4. They.. doings] RV 'Their doings will not suffer them.' To repent would mean to give up their cherished vices. 

5. The pride.. face] Worse still; they were actually proud of themselves and their doings. Their vaunting of their wickedness was its most obvious proof. 

6. The time would come when they would in vain offer sacrifices to Jehovah.

7. Strange children] Some see here an allusion to intermarriage with the Canaanites: cp. Ezra 9, 10. But it may be merely metaphorical. The result of their faithless union with heathen gods was a race of people who were not true Israelites, acknowledged and loved of Jehovah. A month] RV 'the new-moon.' The profanation of their festivals would be punished by the enemy destroying them and their land.

Portions] RV 'fields.'

8. With this begins what is probably a new prophecy. Hosea ironically bids the herald call the people to arms to defend themselves against an invading foe. Gibeah ('a hill') and Ramah ('a high place') would both be suitable spots for sounding an alarm. Bethaven] see on Hosea 4:15. After thee.. Benjamin] RV 'behind thee,' etc. From Judges 5:14 it is supposed that this was the battle cry of the Benjamites, used by the soldiers in following their leaders. It would have been a summons to the Benjamites to battle. 

9. But such preparations would be quite useless. The judgment was surely coming.

10. The princes.. bound (RV 'landmark')] They had abused their power to oppress and rob the people. The prophet here includes Judah in his denunciations and threats of consequent punishment. The Assyrians who demolished the northern kingdom crippled Judah in the days of Hezekiah. The deliverance of Judah, temporary as it in fact proved, was a later revelation of prophecy. 

11. Broken in judgment] i.e. defeated in his suit and condemned. After the commandment] RM 'after vanity,' i.e. idolatry.

13. Assyrian.. Jareb] cp. Hosea 10:6. This refers probably to Menahem paying voluntary tribute to Tiglath-pileser (Pul, 2 Kings 15:19). The name Jareb ('adversary') is coined by Hosea to point out the absurdity of their seeking help from such a source. In the words, when Judah saw his wound, Hosea seems to hint at a similar policy on the part of Judah, which was afterwards pursued by both Ahaz and Hezekiah (2 Kings 16:7-8; 2 Kings 18:14-16). 

14. See on Hosea 5:10. 

15. The prophet still hopes that these calamities will produce repentance and the remission of the full calamity. Meanwhile Jehovah will leave them to the discipline of His punishment.

06 Chapter 6 

Verses 1-11

The Shallowness of Israel's Repentance
Hosea now represents the people as counselling one another to repentance in presence of the impending danger; and goes on to point out the futility of a hurried repentance, and the greatness of their sin.

2. After two days] This is probably a proverbial expression for a very short time.

3. Then.. know, etc.] RV 'And let us know, let us follow on.' His going forth] Just as the morning will dawn after the darkest night, so God will arise bringing brightness and hope. As the rain] The land of Palestine was absolutely dependent on its winter rains: the former rain beginning about the end of October with fair intervals which permitted the seed to be sown, becoming heavier about the end of December and continuing at intervals during the winter; the latter rain coming in showers in March and April refreshing the ripening crops.

4. The thought of the possible future stands in deep contrast to the gloomy present, and the note of joy passes into a note of wailing.

Morning cloud] As the morning cloud and the dew rapidly disappear, so the efforts of Israel after real goodness (especially 'kindness,' RM) lack endurance. 

5. Hewed.. slain them] The prophets are here spoken of as themselves doing what their language threatened. Thy judgments.. forth] It is better to read with LXX, 'My judgment goeth forth as the light.' The reference is to the clear manifestation of the judgment.

6. God cared more for goodness and piety—the knowledge and doing of His will—than for formal offerings and sacrifice, and nothing at all for religious observances that were insincere and corrupt: cp. Isaiah 1:13-15; 1 Samuel 15:22. Our Lord twice quotes the first clause in justification of doing good on the sabbath day: cp. Matthew 9:13; Matthew 12:7. 

7. Like men] RV 'like Adam.' In regarding mere sacrifice as a substitute for goodness which God had made the condition of His covenant they had broken it as much as Adam had done by his disobedience: cp. Genesis 2:16-17; Exodus 20:21 to Exodus 24:11. There] in the land given them on condition of a good and holy life.

8. Gilead] cp. Hosea 12:11. Probably Ramoth-Gilead. Being a city of refuge it was doubtless the place of an early sanctuary. But holy cities were now become notorious for their wickedness. 

9. In the way by consent] RV 'in the way toward Shechem.' At Shechem also, as we know from Joshua 24:1, there was an ancient sanctuary. In the time of Jeroboam I it was the capital of the northern kingdom. Hosea here appears to refer to some definite act of robbery and murder in which some priests were actually implicated. 

11. He hath set] RV 'there is appointed.' When I returned] RV 'when I bring again.' This v. is often understood of the harvest of judgment (cp. Joel 3:13), but the phrase 'to turn, or bring again, a nation's captivity,' means its restoration. The words, however, should probably be taken with what follows.

07 Chapter 7 

Verses 1-16

Corruption of the Court
In this chapter the tone again becomes despondent. How can Israel be saved when her iniquity is so deep, so glaring, so obstinate? Samaria is especially instanced as the centre of a wicked and corrupt government sustained by a lawless people and false teachers. Hosea dwells chiefly on some plot which ended in regicide and the reliance on foreign powers which meant want of faith in God.

2. They fail to realise how patent in God's sight their iniquity is, while they attempt to combine a profession of religion with sins of the worst type. Now they are 'holden with the cords of their sins' (Proverbs 5:22). 

3. They induced their rulers not only to connive at, but to take part with delight in their wicked practices. 

4. The fire of lust is likened to a baker's oven. But the simile seems also to include the passion of anger which worked in the heart and produced acts of violence, such as regicide.

5-7. A scene from the palace. The king carouses with his courtiers, who have formed a plot against him, and wait the fitting moment to rise and put him to death. It would appear that Hosea has in his mind the assassination of a king at a feast, or just after a feast, in the early morning. The case is perhaps that of Zechariah, son of Jeroboam II (see Intro.).

5. The day.. king] some royal feast, probably the king's birthday. Have.. wine] RV 'made themselves sick with the heat of wine.' By their drunken carouse they heaped up fuel on the fire of their malicious hate. He stretched out] i.e. in hospitality. The hand is stretched out by the host to offer the cup to his guests. Scorners] those who in their heart despise the king and are ever plotting his death. 

6. Their baker] Perhaps we should follow the LXX, etc., and read, 'their anger.' Their anger sleeping would mean that they manage to control it, until it can work with effect. If we keep the reading 'baker,' it will mean that just as the baker sleeps when once he has made up his fire and heated his oven ready for use in the morning, so they wait for the morning to execute their purpose.

7. Judges.. kings] whatever definite event the prophet has in his mind this describes the general character of the northern kingdom, a restless disloyalty to kings and rulers. The only dynasties of any duration were those of Omri and Jehu. None.. calleth unto me] Irreligion lay at the root of this constant disloyalty.

8. Ephraim, he hath mixed himself among the people] RV 'the peoples' or nations. Another fault, and another evidence of a want of patriotism, the tendency to court foreign alliances and foreign influences, such as was seen in the policy of Menahem with reference to Tiglath-pileser (2 Kings 15:19). A cake not turned] which is therefore burnt on one side, and half raw on the other, and so spoilt. 

9. Strangers.. strength] the natural consequence of seeking help from a foreign alliance, which meant the exaction of what was practically tribute, and consequently heavy taxation (2 Kings 15:20). Israel did not realise that these signified the beginning of national decrepitude, just as grey hairs here and there are the first signs of old age.

10. The pride.. face] see on Hosea 5:5. He is so besotted with pride that he recognises neither the evil itself nor its true remedy.

11. A silly dove] As the dove flies helplessly one way and another, so Israel turns to one power after another, only eventually to make enemies of both. The only recorded alliance with Egypt was that of Hoshea (2 Kings 17:4); but it was a common policy of Judah, and is frequently condemned by the prophets. There was a natural temptation to play off Egypt against Assyria, and such an alliance may have been already projected by those opposed to Menahem's action. Heart] RV 'understanding,' as in Hosea 4:11. 

12. They shall go] i.e. for help. This courting of alliances will inevitably, by God's providence, end in their destruction. The metaphor of the dove suggests that of the fowler. Jehovah will through their own folly lure them to their ruin. As their congregation hath heard] Hosea had warned them beforehand of what was to befall.

14. Howled.. beds] Their prayers do not proceed from any reverential fear of God. They are like the howling of an animal from pain. They cry out because they are in trouble, but their prayers are for material blessings, and they are still rebellious at heart: cp. Job 35:9. They assemble themselves] i.e. meet in religious exercises, but RM has 'cut themselves,' referring to heathen practices in time of tribulation: cp. 1 Kings 18:28.

15. Bound] RV 'taught,' by chastisement.

16. They return, etc.] Their turning is ever farther away from God. Their princes shall fall] As a punishment for their insolence they would perish amidst the derision of the very people whose aid they had sought: see Hosea 7:11.

08 Chapter 8 

Verses 1-14

The Long-merited Retribution
The enemy is coming immediately to destroy their temples and palaces and desolate the land, and as a punishment for their idolatry and disloyalty to God. In vain will they appeal to Jehovah.

1. RM 'The trumpet to thy mouth! As an eagle against the house of the Lord.'
2. RV 'They shall cry unto me, My God, we Israel know thee.' They use the name Israel with its sacred associations, as an inducement to God to help them. 

3. Israel] Hosea answers their appeal by saying that the name is worthless without the character which God requires. 

4. In the constant changes of dynasty there was no thought for the religious character of the king, nor counsel asked of God's prophets. Revolution and idolatry had all along been the besetting sin of Israel.

That.. off] Had self-destruction been their object, they could not have achieved it more effectually.

5. Thy calf.. off] RV 'He hath cast off thy calf, O Samaria'; meaning that the calf would be taken off by the enemy, Samaria, the capital, being put for the whole people. The allusion is, of course, to the golden bull at Bethel, under which symbol they worshipped God. 

6. From Israel] The idol was the mere creation of Israel. Therefore.. God] RV 'and it is no God.' It has no real existence: cp. 1 Corinthians 8:4. 

7. The wind] i.e. idolatry. It.. stalk] RV 'he hath no standing corn,' as the result of his sowing. The bud] RV 'The blade.' If so be.. up] Again Hosea formally modifies his previous statement, only to hint more plainly at the fate of the nation.

8, 9. The condition of Israel in the land of captivity is here described. A vessel wherein is no pleasure] i.e. a cheap and worthless piece of pottery. 

9. Hired lovers] with reference to the tribute paid to Tiglath-pileser by Menahem (cp. Hosea 7:9-11), and the attempts made by others to coquet with Egypt. 

10. This courting of foreign princes will be of no avail. Very soon the people will be gathered for judgment by God and taken into a strange land.

They shall.. little] They already begin to feel the oppressive tribute exacted by Tiglath-pileser: see on Hosea 7:9-11. King of princes] perhaps with reference to the many small dependencies under the Assyrian sway: cp. Isaiah 10:8. 

11. The multiplication of altars and sacrifices only led to increased wickedness.

12. I have written.. law] RV 'Though I write for him my law in ten thousand precepts.' It mattered not how emphatically God's teaching should be made known to Israel; they would ignore it. 

13. The sacrifices to Jehovah are a merely formal act, only killing and eating. Such sacrifices without repentance are not acceptable to Him, and will not induce Him to forget or overlook their sins: cp. Isaiah 1:12. They.. Egypt] The prophet in God's name here threatens to undo the greatest act that God had ever done for His people: cp. Isaiah 7:16. Hosea evidently contemplated the possibility of the punishment which he foresaw coming from Egypt. More frequently he speaks of Assyria as the instrument of God's vengeance.

14. Temples] RV 'palaces.' The building of fenced cities by Israel and Judah implied a want of faith in God's power to save.

09 Chapter 9 

Verses 1-17

Exile is at Hand
This prophecy appears to have been written in a time of rejoicing over a good harvest and vintage. Israel need not rejoice, says the prophet, with the wild joy of the heathen. Their praises to the local Baals are insults to Jehovah, whom they have denied. Their rejoicing will end in disaster, culminating in captivity either in Egypt or Assyria.

1, 2. People] RV 'peoples,' i.e. the heathen nations around. The allusion is probably to the orgies of the heathen festival. The sins of. the people called rather for sorrow and contrition.

Reward] RV 'hire,' the bounteous crops being regarded as due to the favour of the idols in return for Israel's worship. As a punishment the corn and wine would fail. 

3. See on Hosea 8:13. Egypt and Assyria were the nations which assailed them on either side. By one of them they would be taken captive. 'Unclean food' (RV), in contrast to the fertile products of their own land: cp. 2 Kings 18:27-31; Ezekiel 4:12, Ezekiel 4:13.

4. Bread of mourners] Instead of being joyous festivals they would be like funeral feasts. For their bread, etc.] RV 'for their bread shall be for their appetite: it shall not come,' etc. A further step in their misery. They would only have enough bread to satisfy the pangs of hunger, and have none left to offer to God. The reference here appears to be to the horrors of a siege. 

5. The feast days come, but no one is ready or able to observe them. Their only concern is to escape destruction. 

6. Egypt.. up] Their efforts to escape are useless. They would be captured and brought to Egypt, with only death and burial to look forward to: see on Hosea 8:13. The pleasant.. silver] RV 'their pleasant things of silver.' While they die in captivity, all their treasures are laid waste and overgrown with weeds: cp. Isaiah 34:13. Tabernacles] RV 'tents.'

7. Israel shall know.. it] The people have refused to believe the prophet's threats; they would realise the truth very soon, when the calamities came upon them. The prophet is a fool] The meaning is doubtful. Some interpret thus: 'Into such excesses have they fallen that their prophets have gone mad, so that they utter no clear message, but only the incoherent muttering of frenzy.' In this case the prophet would refer to the false prophets. Or it may mean that their iniquity and enmity had hitherto made them ignorant of the real character of the true prophet, who appeared to them a mad fool. The spiritual man] lit. 'the man of the spirit,' an unusual synonym for prophet. 

8. The watchman] 'Watchman' is similarly used metaphorically of a prophet in Isaiah 21:6, Isaiah 21:11. The meaning is very uncertain.

Was with my God] perhaps, 'is with my God,' i.e. is in the keeping of my God. A snare of a fowler.. ways] Wherever he goes he is in danger of being trapped. Hatred in.. God] The enmity of the people dogs him in his most sacred duties.

9. Gibeah] The reference is to the glaring sin of the Gibeonites described in Judges 19 : cp. Hosea 10:9.

10. Grapes in the wilderness] the last place to find grapes. But God had found these poor tribes in the wilderness, and made them His people. Time] RV 'season.' The first ripe fruit is eaten with peculiar relish, all the more so if it be the first crop of the figs: cp. Isaiah 28:4. Israel was the first nation which God had chosen. Baal-peor] see Numbers 25. God's love even at the beginning did not hinder them from acts of idolatry and gross impurity. Separated.. shame] RV 'consecrated themselves unto the shameful thing,' i.e. the idol and the licentiousness which its worship involved.

11-13. The prophet threatens them with barrenness as the punishment for immorality: cp. Hosea 4:10. Even if children should be born, they would fall by the sword of the enemy. 

13. As I saw Tyrus] i.e. like Tyre. Pleasant place] perhaps fold, as in Jeremiah 23:3, the reference being to security rather than natural beauty.

14. The prophet here appeals to God's justice to carry out the punishment foretold. The prophet has his moods; at one time an earnest hope for the nation's repentance, at another a disgust at their hopeless irreligion and immoralities. Even here the language implies a struggle of different feelings. He seems to begin with a prayer and to end with something like a curse. 

15. Gilgal] cp. Hosea 4:15. Gilgal was the home of idolatry and its accompanying iniquity. There Israel called forth the wrath of God. Mine house] These words show that the worship at Gilgal was at least in theory paid to Jehovah.

10 Chapter 10 

Verses 1-15

Denunciations and Entreaties
This prophecy appears to have been uttered at a later date than the last. There is no longer any mention of Egypt, but the calamity from Assyria seems imminent. Again Hosea urges them to repent while there is time, and again gives way to despair.

1. Empty] RV 'luxuriant,' with reference to the prosperity of Israel. The more he prospered, the more he multiplied his heathenish altars and symbols. Fruit unto himself] RV 'his fruit.' Images] RV 'pillars': see on Hosea 3:4.

2. Their.. divided] It is no simple worship of Jehovah, but a confused heathenish worship, which God will altogether destroy: see Intro.

3. What.. us] RV 'and the king, what can he do for us?' They have no king, because they have not submitted themselves to their natural king, Jehovah; and they realise too late the impotence of him who is a king only in name (i.e. probably Hoshea). 

4. They.. covenant] They have spoken words, i.e. mere words not followed by deeds, and sworn falsely to agreements which they have not kept. The reference is probably to their commercial dealings with each other as in Hosea 4:2. Hemlock.. field] Judgment will come upon them like the rank growth of a noxious weed. 

5. Samaria] as in Hosea 8:5., for the whole people. Calves of Bethaven] see on Hosea 4:15. They will be terribly afraid lest their God be taken away. Priests and people alike will mourn for sorrow. 

6. King Jareb] see on Hosea 5:13. There is a fine touch of irony in the suggestion that a god is sent off as a present to a king. 

7. Samaria is doomed, and her king disappears, like a foam-bubble bursting on the water. 

8. A picture of the desolation and terror following invasion. Aven] for Bethaven: see on Hosea 4:15. They.. us] In their despair they would welcome the most violent death. The words are quoted by our Lord in His prophecy of the destruction of Jerusalem (Luke 23:30): see also Revelation 6:16.

9. From the days] RM 'more than in the days.' Gibeah] see on Hosea 9:9. The battle] RV 'that the battle.' Hosea finds a parallel between the battle of vengeance against the Benjamites in Gibeah (Judges 20) and the judgment that is coming against Israel. They remain impenitent, hoping that a similar calamity may not overtake them. 

10. It.. should] RV 'when it is my desire, I will,' etc. There may be some delay, but, when God wills, the punishment must come. When.. furrows] RV 'when they are bound' (RM 'yoked') 'to their two transgressions,' usually explained of the two 'calves.' For a somewhat similar figure cp Isaiah 5:18. But translation and interpretation are both very uncertain.

11. See on Hosea 5:3. Ephraim is like a heifer accustomed only to the light work of threshing; but both she and Judah must now bear the yoke of a foreign oppressor. I passed.. neck] a rather curious but forcible way of saying, 'I have put the yoke upon her neck.' It is an instance of the prophetic past, describing as done an event only determined by God. The images which follow express the same general thought, the dominion of a foreign power.

Jacob] instead of Israel or Ephraim.

12, 13. The metaphor of ploughing leads to that of sowing and reaping. Hosea uses it to make another appeal for repentance. In the past they had devoted themselves to iniquity, and were beginning to reap the consequences. Let them now devote themselves to righteousness, and they will receive mercy. Rain righteousness] RM 'teach you righteousness.'

Trust.. way] i.e. you chose your own path instead of allowing yourselves to be directed by God. Another reading is, 'in thy chariots,' which is a better parallel to the next clause.

14. Among] RM 'against.' Their confidence would be found misplaced. The fortresses manned by their mighty men would be destroyed by the enemy. Shalman.. battle] Nothing is known of this event, and neither the man nor the place can be identified with certainty; but the sack of Betharbel had evidently created a terrible impression of the horrors of war.

15. So shall Beth-el do] RM 'so shall it be done unto you at Beth-el.'

11 Chapter 11 

Verses 1-11

The Ingratitude of Israel
Jehovah had been like a tender father and a kind master to Israel from the first, yet had they ever rejected Him and turned to idols. He cannot bear the thought of punishing them, but punish them He must. Yet punishment will be tempered with mercy, and lead at last to repentance and deliverance. The tenderness of the whole passage and the changing phases of feeling are very characteristic.

1. The allusion, of course, is to the deliverance out of the bondage of Egypt, a proof of God's fatherly love to Israel. St. Matthew refers the last clause to the recall of the Infant Jesus from Egypt: see on Matthew 2:15. 

2. As them] An interesting example of the terse style of Hosea. It is God who calls, but He calls by the instrumentality of others, Moses and the prophets. The call is the call out of bondage to the service of God. 

3. I] RV 'Yet I.' Jehovah is here compared to a father teaching his child to walk, and carrying it when tired.

Taking.. arms] RM 'He took them,' etc. The prophet sometimes speaks as the mouthpiece of God in the first person; less frequently he speaks of God in the third. 

4. Cords.. man] not with cords used in drawing a beast which is being broken in, but something more gentle, the kindly discipline needful for winning a man's allegiance. And I was.. unto them] In the evening, when work is over, the kind master takes off the yoke, gently passing it over the animal's face, and then gives it food.

5. Kindness has failed to lead them to repentance; therefore they must be purified by punishment. Not to Egypt, however, shall they go, but the Assyrians shall conquer and carry them away. Not.. into.. Egypt] In Hosea 8:13; Hosea 9:6 the prophet spoke of Egypt as a possible place of captivity; but now, at this later date, it was evident that Assyria was to be the instrument of God's vengeance 6. The mention of apostasy produces a severer tone of threatening. Abide on] RV 'fall upon.' His branches] RV 'his bars,' i.e. his defences, meaning either his strong cities or his nobles, on whom he depended for safety. But their evil counsellors (if we take it in the latter sense) would prove their ruin. 

7. Though.. him] Though they formally called on God, they do not really exalt Him in their hearts.

8. Hosea's feeling again turns to tenderness. How can the loving Father bear to chastise His people as they deserve! Admah.. Zeboim] with reference to the destruction of the cities of the plain: cp. Deuteronomy 29:23. My repentings] RV 'my compassions.'

9. Jehovah's feelings grow stronger still. He will not punish His people.

I am God] therefore more long-suffering and less vindictive than man: cp. Psalms 130:4 and Collect, 'Who declarest Thy almighty power most chiefly in showing mercy and pity.' Enter into the city] RM 'come in wrath.'

10. Hosea is confident that the people will make themselves deserving of Jehovah's love and follow Him. Roar.. lion] In Amos 3:8 the same figure is used of God's threatening through the prophet. Here it is used of His calling for His people out of captivity, the point of comparison being the earnest longing on God's part, reverential awe on man's. Shall tremble] RV 'shall come trembling.' West] i.e. Egypt, as distinctly stated in the next v. 

11. They.. Egypt] Taken literally, it is in contradiction to Hosea 11:5 taken together, they may be paraphrased thus: They shall not go into Egypt; and even should they go, thence will I bring them—a form of thought similar to that in Hosea 9:11-12, etc. Dove] The timidity of the dove is what is probably thought of. For another use of the simile see Hosea 7:11.

Verses 12-14

A Reproof of Commercial Dishonesty
The Hebrew text divides the chapter more correctly at this v. The prophet returns to the subject of the unfaithfulness both of Israel and of Judah. They have sought help where it was not to be found, and neglected God, the only source of help, in forgetfulness of the example of their ancestor Jacob.

12. Judah.. saints] RM better, 'and Judah is yet unstedfast with God, and with the Holy One who is faithful.'

Hosea 12:1. Ephraim.. east wind] an attack on Israel's foreign policy and cunning commercial dealings with foreign powers. The wind stands for what is useless and unsatisfying. The east wind was noted for its violence and destructiveness: cp. Psalms 48:7. They seek eagerly to obtain what in the end will destroy them.

Oil.. Egypt] Oil was one of the richest products of Palestine: see Deuteronomy 8:8; 2 Kings 18:32.

2. Jacob] as before used to introduce the personal history of the Patriarch, from which Hosea seeks to draw an analogous lesson for the people. Jacob had begun life by cunningly supplanting his brother, but afterwards had made a covenant with God. Israel is now exhorted to do likewise. 

3. By his strength] RV 'in his manhood.' It refers to Jacob's wrestling with the angel at Penuel (Genesis 32:24-30). 

4. He wept] Not mentioned in Genesis 32:25. He found him] the subject is Jehovah. In Beth-el] The reference is probably to Jacob's dream (Genesis 28:10-22). With us] Hosea here regards God's promises to Jacob as made to the people Israel, whom in fact they chiefly concerned. 

5. Lit. 'And Jehovah is the God of armies. Jehovah is His memorial.' The thoughts emphasised are, (1) the protective power of God; (2) His faithfulness. Hosea has probably in his mind Exodus 3:15. Jehovah was the God of the Patriarchs, who would keep the promises which He had made to them. Memorial] that by which a person is known, his name: see Exodus 3:15.

7-14. Israel, too, is unjust and unmerciful. In the pursuit of gain they are no better than the heathen, though they pride themselves on their honesty. Jehovah has long warned them: now He will punish them: their sanctuaries will be utterly destroyed.

7. He is a merchant] RM 'as for Canaan the balances,' etc. Balances of deceit] cp. Amos 8:5. 

8. And Ephraim] The Israelites had only too readily learnt the tricks of cheating from the Canaanites. Yet] RV 'surely.' It is the natural consequence of his unjust dealing. In all.. sin] Israel is nevertheless perfectly self-satisfied and has no pangs of conscience. 

9. And] RV 'But.' In spite of all this I will not leave you to your evil ways.

Tabernacles] RV 'tents.' Israel had learned nothing since the days in the wilderness. In religion and morality they were still like those who came out of Egypt. Therefore they would have to go back to captivity and begin their discipline anew. Solemn feast] i.e. the Feast of booths (Tabernacles). 

10. The moral degradation of the people was not from want of warning. Visions and similitudes] two of the commonest modes of prophetic utterance. We have instances of the first in the vision of Micaiah (1 Kings 22:19-22), the basket of summer fruit (αm Hosea 8:1), etc.; of the latter in the simile of the baker in Hosea 7. A definitely acted parable became a common feature of later prophecy, e.g. Ezekiel 4.

11. Gilead.. Gilgal] both sanctuaries: see Hosea 4:15; Hosea 6:8. Is there iniquity, etc.] RV 'Is Gilead iniquity? 'The question is only a rhetorical way of stating an astounding fact. 

12. The idolatry of Israel implies a forgetfulness of God, by whose providence Jacob was rescued from servitude. The reference is to Jacob's servitude under Laban in order to win Rachel (Genesis 29, 30). 

13. The rescue of Jacob was repeated in the deliverance of Israel out of Egypt by Moses, and their preservation in the wilderness. Moses, as Israel's first inspired teacher, was their first prophet: cp. Deuteronomy 18:15.; Deuteronomy 34:10. 

14. Ephraim.. bitterly] In spite of all this kindness Ephraim had provoked God to great anger. His blood] plural, meaning 'bloodshed.' The blood which he has shed shall not be wiped off, but remain in God's eye, a witness of his crime. For a somewhat similar idea cp. Genesis 4:10. His reproach] God will punish him for his reproach, i.e. for his scornful contempt of God: cp. 2 Kings 19:4, 2 Kings 19:22.

12 Chapter 12 

13 Chapter 13 

Verses 1-16

Israel's Idolatry and its Consequences
The main thought of this c., which is a continuation of the last (cp. Hosea 12:9; Hosea 13:4), is the folly of Israel incurring the enmity of God, who had shown Himself such a loving friend, but might become so terrible an enemy. The sudden change of tone in Hosea 13:14 is highly characteristic.

1. When.. trembling] RV 'When Ephraim spake, there was trembling.' Ephraim was a strong and powerful tribe, which could command obedience, as especially in the days of Joshua. He died] Baal-worship was the cause of the national decay and its final doom.

2. Kiss] as an act of worship. For men that sacrifice RM has 'sacrificers of men.' Murder is combined with sacrifice: cp. Isaiah 1:15. 

4. Yet.. Egypt] see on Hosea 12:9. 

5, 6. I.. thee] In the wilderness Jehovah became their friend. He knew them, and bade them know Him. But when they prospered in a land of fertility, they became proud and forgot Him.

10. 1.. king] RV 'Where now is thy king?' What use would the king and princes whom they had so clamoured for be in their trouble?

11. 1.. anger] This has often been referred to Saul, but the Hebrew tenses suggest repeated action, and the allusion may, therefore, be to the frequent changes of dynasty in the northern kingdom. 

12. Hid] RV 'laid up in store.' The sin of Israel is kept stored in God's remembrance, and will surely bring about its own punishment. 

13. He is an unwise son, etc.] Ephraim is like a foolish child that delays his own birth by staying in the passage from the womb. In other words, he has not the wisdom to rouse himself in this great crisis.

14. With a startling transition of thought, Hosea contemplates the power of Jehovah to save, even from death itself: cp. Isaiah 26:19. If it is too much to regard it as a definite prophecy of the resurrection, it is at least an example of faith in the unbounded mercies of God, and His power to trample even upon death and Hades.

O death.. destruction] RV 'O death, where are thy plagues? O grave' (RM 'Sheol'), 'where is thy destruction?' Cp. Hosea 13:10, where the same negative answer to the rhetorical question is intended. See 1 Corinthians 15:55, where St. Paul, quoting freely from LXX, gives a better rendering than AV. Sheol is the place of departed spirits, Hades, as in Isaiah 14:9, etc.

Repentance.. eyes] i.e. I will not relent in my purpose.

15. Suddenly again the hope vanishes. Ephraim in his prosperity is compared to a fertile country suddenly dried up by the east wind from the desert, and the failure of water.

Wind.. Lord] RV 'breath of the Lord,' the wind being poetically conceived of as God's breath, just as the thunder was His voice: cp. Genesis 1:2. He shall spoil] i.e. the east wind, or rather the enemy whom it typifies.

16. Shall become desolate] RV 'shall bear her guilt,' i.e. be punished for her sin. Their.. up] Ephraim would have to bear the cruelties inflicted by a merciless foe in a barbarous age.

14 Chapter 14 

Verses 1-9

Israel will Surely Repent and be Forgiven
Hosea makes a touching final appeal for repentance. He assures Israel of God's mercy, and closes with a description of the blessings that will follow the renewal of His favour.

2. Take.. words] go to Him, prepared to confess your sins. Receive us graciously] RV 'accept that which is good,' i.e. what is good in us, in contrast to the iniquity which God is asked to take away. Render] i.e. offer. The calves.. lips] better, 'our lips as bullocks'—that sacrifice of penitence which is outwardly expressed not in the sacrifice of animals, but in confession of sin: cp. Psalms 51:17. 

3. Israel would no longer depend upon the help either of foreign powers or of the idols, but trust in Jehovah, the helper of the fatherless.

5. Dew] a frequent metaphor to express spiritual blessing: cp. Deuteronomy 32:2. The paucity of rain made the land dependent on frequent and heavy dews: cp. 1 Kings 17:1. Grow] RV 'blossom.' 

6. Olive] the emblem of fatness and fertility.

8. This v. passes into a sort of dialogue between Ephraim and God. Thus:

Ephraim. What have I to do any more with idols? i.e. I will in future have nothing more to do with them.

Jehovah. (RV) 'I have answered, and will regard him,' i.e. I have heard his prayer, and will answer it.

Ephraim. I am like a green fir tree] I am strong and prosperous.

Jehovah. From me is thy fruit found, i.e. do not in prosperity once more forget that it comes from Me: cp. John 15:4.

9. A general reflection on the teaching of the book, which cannot be understood except by the wise and prudent, but in the end will be found to be true wisdom: cp. Psalms 107:43. This epilogue may have been added at a later date, to point the moral of the whole book.

